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Al-Nawawī and Ibn Ḥajar al-ʿʿAsqalānī
on Revolting against Oppressive
Rulers
Bisimillāh wal-Ḥamdulillāh. It has been erroneously claimed that the
“madhhab of the Salaf” was to revolt against the rulers who do not
fulfil the rights and oppress people. This error has been utilised by
the neo-Khārijites who draw upon the actions of some of the Salaf
that were criticised by the most senior of the people of knowledge in
that time, from the Companions, and likewise which were explained
by great scholars such as Shaykh al-Islām Ibn Taymiyyah as being
erroneous in nature and in opposition to the clear, unambiguous
ḥadīths. The actions of those Salaf are evaluated in light of the
Prophetic traditions and not erroneously turned into a “methodology”
We present here some useful statements of al-Nawawī and Ibn
Hajar () in this regard.
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Al-Nawawī said in Sharḥ Ṣaḥīh Muslim (12/229):
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“As for revolting against them and fighting them, then it is unlawful
(ḥarām) by concensus of the Muslims, even if they are sinners and
oppressors. The ḥadīths with the meaning of what I have mentioned
are very prominent, and Ahl al-Sunnah are agreed that the ruler is not
removed on account of sin. As for the angle mentioned in the books
of jurisprudence that he is removed, then that opposes the
consensus... The majority of Ahl al-Sunnah, from the jurists, ḥadīth
scholars and kalām theologians said: ‘He [the ruler] is not removed
on account of sin, oppression or violating rights.’ He is not deposed
and nor is it permitted to revolt against him due to that. Rather, it is
obligatory to admonish him and to instill fear in him, due to the
ḥadīths which are related regarding that. Al-Qāḍī (ʿIyāḍ) said: ‘And
Abū Bakr bin Mujāhid claimed consensus in this affair, and some of
them replied to him by the actions of Ḥusayn, Ibn al-Zubayr, the
people of Madīnah against Banī ʿUmayyah, and that of large group
from the Successors, from the first rank, against al-Ḥajjāj alongside
Ibn al-Ashʿat. And this person [who replied to him] explained [the
Prophet’s] saying, ‘... that we do not contend for authority with its
people’ to be in reference to the just rulers. The proof of the majority
is that standing against al-Ḥajjāj was not due to mere sinfulness, but
due to what he changed of the legislation and openly manifested of
disbelief.’ Al-Qāḍī said: ‘It has been said that this difference [in this
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matter] was there first, and then consensus was attained over the
prohibition of revolting against them.’ And Allāh knows best.”
The author of Mirqāt al-Mafātīḥ Sharḥ Mishkāt al-Maṣābīh cites
from Ibn Hajar (3:181):

“Ibn Ḥajar said: Within [the text] is the permissibility of the
[situation where] the ruler is sinful and oppressive, and that he is not
to be removed due to sin or oppression. And that it is obligatory to
obey him so long as he does not command with sin. And as for the
revolt of a group of the Salaf against the oppressive [leaders], that
was before the corroboration of the consensus over the unlawfulness
of revolting against the tyrant ruler.” End of quote.
Those who try to use the actions of some of the Salaf leave the
clear, unambiguous, crystal clear ḥadīths and follow their
desires. Even if there was no ijmāʾ cited, then a revealed text is proof
in and of itself. And this is because what constitutes evidence is
either a naṣṣ (text from the Qurʾān or authentic Sunnah) or ijmāʾ
(consensus). So when there is a clear text, then a consensus is not
necessary. The deception of these people is to use those erroneous
actions to claim there has never been a consensus on the issue, and
to then justify revolt against a ruler on the basis of oppression and
non-fulfilment of rights. At the same time, such people perhaps
conceal the doctrine of takfīr and the doctrine of the Khārijites, but
are afraid to manifest it clearly in a post-ISIS environment since their
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doctrine is much easier to recognise due to wider familiarity with it in
the present era.
This was the starting point of the very first Khārijites who revolted
against ʿUthmān () on grounds of oppression and violation of
rights. As for all of the cold fear and emotional propaganda of “are
you saying those Salaf were wrong”, “are you saying they were
innovators”, “are you saying they were astray”, then this simply the
refuge of a bankrupt scoundrel when his opposition to the clear,
unequivocal speech of Allāh’s Messenger () is made plain.
In addition, such people dare not reveal who are the scholars they
follow today, and who are those from whom they take direction. As
for the followers of the Salaf, then they are not scared to name their
men, for—as occurs in many Prophetiic traditions—there will never
cease to be scholars manifestly upon the truth in every age and era,
so they name their scholars without fear. As for the Khārijites, then
they operate with stealth and deception, and much camouflage.
Name a well known major Salafi scholar today who holds the view of
it being permissible in Allāh’s legislation of revolting against the
oppressive ruler who does not manifest clear, open disbelief about
which there is not doubt. They will not find this with al-Albānī, Ibn
Bāz, Ibn al-Uthaymīn, Muqbil, al-Fawzān, al-Najmī, al-Ghudayān or
others, may Allāh have mercy upon them all. But then again, these
are not their scholars.
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