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Al-Nawawī and Ibn Ḥajar al-ʿʿʿʿAsqalānī 

on Revolting against Oppressive 

Rulers 
 

Bisimillāh wal-Ḥamdulillāh. It has been erroneously claimed that the 

“madhhab of the Salaf” was to revolt against the rulers who do not 

fulfil the rights and oppress people. This error has been utilised by 

the neo-Khārijites who draw upon the actions of some of the Salaf 

that were criticised by the most senior of the people of knowledge in 

that time, from the Companions, and likewise which were explained 

by great scholars such as Shaykh al-Islām Ibn Taymiyyah as being 

erroneous in nature and in opposition to the clear, unambiguous 

ḥadīths. The actions of those Salaf are evaluated in light of the 

Prophetic traditions and not erroneously turned into a “methodology” 

We  present here some useful statements of al-Nawawī and Ibn 

Hajar () in this regard.  

Al-Nawawī said in Sharḥ Ṣaḥīh Muslim (12/229): 

 � � ، وإن �نوا فسقة ظا��� اع ا�س��� �� � رام �� ��م وقتا�م  روج عل!� وقد تظاهرت . وأما ا%�
ع أهل السنة أنه 2 ينعز  ع�9 ما ذكرته ، وأ�� � ا2<حاديث :� لفسق ، وأما الوجه ا�ذكور ?� ل السلطان ��

اع �� �Gالف ل �I ، Jأيضا ، فغلط من قائ PQ � PRعن ا�ع �Sابنا أنه ينعزل، وحUكتب الفقه لبعض أ 
... � ��Yوا�ت � اء وا]دث�� P]أهل السنة من الف �Rاه لفسق والظa وتعطيل ا%قوق : وقال �� 2 ينعزل ��

ويفه  � Pbب وعظه و � �b وز ا%�روج عليه بذلك ، بل � �b 2لع و � �b 2ذلك ، قال ; ، و � لG<حاديث الواردة ?�
 � �gم هذ: القا �hاع ، وقد رد عليه بع �� � هذا ا�2 اهد ?� �I � �i أبو بكر kوقد اد � �iا بقيام ا%سن وا

ول عm ا%جاج مع  � والصدر ا2< اعة عظيمة من التابع�� � أمية ، وبقيام �� ب�R وأهل ا�دينة عm ب�9 الز
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  Qول هذا القائل قو > Pا2<شعث ، و� � �iم : اqمهور أن قيا ة ا%� �sة العدل ، و � أ:< �? Jأ2 ننازع ا2<مر أه
 tuمن ال �Rجرد الفسق ، بل �ا غ � عm ا%جاج ليس :� �gإن : وقيل : ع وظاهر من الكفر ، قال القا

م  اع عm منع ا%�روج عل!� ��  و} أعa. هذا ا%�Gف �ن أوty 2 حصل ا�2
“As for revolting against them and fighting them, then it is unlawful 

(ḥarām) by concensus of the Muslims, even if they are sinners and 

oppressors. The ḥadīths with the meaning of what I have mentioned 

are very prominent, and Ahl al-Sunnah are agreed that the ruler is not 

removed on account of sin. As for the angle mentioned in the books 

of jurisprudence that he is removed, then that opposes the 

consensus... The majority of Ahl al-Sunnah, from the jurists, ḥadīth 

scholars and kalām theologians said: ‘He [the ruler] is not removed 

on account of sin, oppression or violating rights.’ He is not deposed 

and nor is it permitted to revolt against him due to that. Rather, it is 

obligatory to admonish him and to instill fear in him, due to the 

ḥadīths which are related regarding that. Al-Qāḍī (ʿIyāḍ) said: ‘And 

Abū Bakr bin Mujāhid claimed consensus in this affair, and some of 

them replied to him by the actions of Ḥusayn, Ibn al-Zubayr, the 

people of Madīnah against Banī ʿUmayyah, and that of large group 

from the Successors, from the first rank, against al-Ḥajjāj alongside 

Ibn al-Ashʿat. And this person [who replied to him] explained [the 

Prophet’s] saying, ‘... that we do not contend for authority with its 

people’ to be in reference to the just rulers. The proof of the majority 

is that standing against al-Ḥajjāj was not due to mere sinfulness, but 

due to what he changed of the legislation and openly manifested of 

disbelief.’ Al-Qāḍī said: ‘It has been said that this difference [in this 



Al-Nawawī and Ibn Ḥajar on Revolting Against the Tyrant Rulers    �  3 

 

matter] was there first, and then consensus was attained over the 

prohibition of revolting against them.’ And Allāh knows best.” 

The author of Mirqāt al-Mafātīḥ Sharḥ Mishkāt al-Maṣābīh  cites 

from Ibn  Hajar (3:181):  

 

“Ibn Ḥajar said: Within [the text] is the permissibility of the 

[situation where] the ruler is sinful and oppressive, and that he is not 

to be removed due to sin or oppression. And that it is obligatory to 

obey him so long as he does not command with sin. And as for the 

revolt of a group of the Salaf against the oppressive [leaders], that 

was before the corroboration of the consensus over the unlawfulness 

of revolting against the tyrant ruler.” End of quote. 

Those who try to use the actions of some of the Salaf leave the 

clear, unambiguous, crystal clear ḥadīths and follow their 

desires. Even if there was no ijmāʾ cited, then a revealed text is proof 

in and of itself. And this is because what constitutes evidence is 

either a naṣṣ (text from the Qurʾān or authentic Sunnah) or ijmāʾ 

(consensus). So when there is a clear text, then a consensus is not 

necessary. The deception of these people is to use those erroneous 

actions to claim there has never been  a consensus on the issue, and 

to then justify revolt against a ruler on the basis of oppression and 

non-fulfilment of rights. At the same time, such people perhaps 

conceal the doctrine of takfīr and the doctrine of the Khārijites, but 

are afraid to manifest it clearly in a post-ISIS environment since their 
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doctrine is much easier to recognise due to wider familiarity with it in 

the present era.  

This was the starting point of the very first Khārijites who revolted 

against ʿUthmān () on grounds of oppression and violation of 

rights. As for all of the cold fear and emotional propaganda of “are 

you saying those Salaf were wrong”, “are you saying they were 

innovators”, “are you saying they were astray”, then this simply the 

refuge of a bankrupt scoundrel when his opposition to the clear, 

unequivocal speech of Allāh’s Messenger () is made plain. 

In addition, such people dare not reveal who are the scholars they 

follow today, and who are those from whom they take direction. As 

for the followers of the Salaf, then they are not scared to name their 

men, for—as occurs in many Prophetiic traditions—there will never 

cease to be scholars manifestly upon the truth in every age and era, 

so they name their scholars without fear. As for the Khārijites, then 

they operate with stealth and deception, and much camouflage. 

Name a well known major Salafi scholar today who holds the view of 

it being permissible in Allāh’s legislation of revolting against the 

oppressive ruler who does not manifest clear, open disbelief about 

which there is not doubt. They will not find this with al-Albānī, Ibn 

Bāz, Ibn al-Uthaymīn, Muqbil, al-Fawzān, al-Najmī, al-Ghudayān or 

others, may Allāh have mercy upon them all. But then again, these 

are not their scholars.  
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